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A New Inscribed Bronze Bowl Dedicated to

Megale Thea Demeter from Arykanda

Arykanda’dan Megale Thea Demeter icin Yazith Yeni bir Bronz Kap Adagi

Fatih YILMAZ® Hacer SANCAKTAR™

Abstract: This article presents an inscribed bronze votive bowl discovered in 2019 within a building
complex associated with the Sebasteion (Room M5) at the acropolis of Arykanda. The multifunctional
nature of the building complex, along with the associated finds, indicates that the area served as a hybrid
space where ritual practices and daily life intertwined. Dating to the 2m4-3t4 centuries CE, the inscribed
bowl provides the only evidence to date of the goddess Demeter in the city's pantheon. The bowl extends
the geographical distribution of the cult of Demeter in Lycia eastward and into the interior. The incised
inscription on the bowl bears the epithet Megale Thea (Great Goddess), hitherto unattested for Demeter
in Lycia. This epithet reflects the rhetoric of religious exaltation prevalent in Roman Imperial Asia Minor.
The dedicator, Theo[d]amos, identifies himself as an oikonomos (steward/administrator), suggesting he
may have been an official attached to either the city or a cult organisation.

Keywords: Arykanda, Demeter, Megale Thea, Bronze Bowl, Oikonomos

0z: Makale, 2019 yilinda Arykanda akropolisinde, Sebasteion'a bagl bir yap1 kompleksinde (M5 No.lu
mekan) kesfedilen yazith bronz bir adak kabini tanitmaktadir. Yapt kompleksinin ¢ok islevli dogasi, ele
gecen buluntularla birlikte, alanin ritiiel pratikler ile giinlitk yasamin i¢ ice gectigi hibrit bir mekan olarak
hizmet verdigini gstermektedir. MS 2.-3. ylizyillara tarihlenen yazith kap, kentin pantheonunda tanriga
Demeter'e iliskin simdiye dek bilinen tek belgeyi saglamaktadir. Kap, Demeter kiiltliniin Lykia'daki
cografi dagilimini doguya ve i¢ kesimlere dogru genisletmektedir. Kabin tizerine islenmis yazit, Lykia'da
Demeter i¢in bugiine dek tespit edilmemis Megale Thea (Biiyiik Tanriga) epitetini tasimaktadir. Bu epitet,
Roma imparatorluk Dénemi Anadolu'sunda yaygin olan dinsel yiiceltme retorigini yansitmaktadir. Adag
sunan Theo[d]amos, kendisini bir oikonomos (kdhya/idareci) olarak tanimlamakta ve bu durum sahsin
ya kente ya da kiilt drgiitiine bagl bir gorevli olabilecegini diistindiirmektedir.

Anahtar sozciikler: Arykanda, Demeter, Megale Thea, Bronz Kap, Oikonomos

Introduction

During the 2019 excavations at the acropolis of Arykanda, an inscribed bronze bowl dedicated
to the goddess Demeter (Env. No. Ary 2019-M2167) was discovered. Six fragments of the bowl
were found in the fill layer (level 841.10 m) of the final-use phase of Room M5 (3.17 x 9.41 m)

within a building complex (Figs. 1-2). The complex, measuring 14.35 x 26.06 m and consisting
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Fig. 1. The Sebasteion and the building complex on the city plan of Arykanda (Excavation Archive)

of six rooms (M1-Mé6)" built on two terraces, is directly connected to the Sebasteion?, which was

previously identified as dedicated to Septimius Severus and his family by an inscribed architrave®.

The location of the structure, interpreted as a priest’s residence and situated adjacent to the
Sebasteion, together with the composition of the finds, indicates that the building served not

only as a residence but also as a locus for ritual practices and priestly activities. Especially in

The six rooms that make up the building complex are as follows: M1, 2.8 x 7.13 m; M2, 6.30 x 6.98 m; M3,
433 x5.01 m; M4, 4.14 x 4.96 m; M5, 3.17 x 9.41 m; M6, 5.20 x 6.80 m. For information on the priest-building
complex in Sebasteion, see Tekinalp et al. 2019, 90; Tekinalp & Sancaktar 2022, 598. On the residences at the
acropolis, see Bayburtluoglu 2003, 141; Giirgezoglu 2006.

For the architecture of the Sebasteion, see Sancaktar 2019, 56.

This structure is referred to as the Sebasteion, through inscribed architrave fragments with a total length
of approximately 4.50 m, see also LArykanda 18: Abtokpdtopot Kalioapot A. Zen]tipi[w] Zevi[pw] Heptivakt
kol Mdpkw AvpnAin Aviwvelv[w Ze]palotoiq [kai IT. Tertipip Tétg Kaioapt] ]kai Tovia Zefaotii [untpl
kdotpwv] | vac. kal tfj yAvkutdtn matpidt vac. | ApxémoA[ig Tob Seivog — — — kat]ackevdoag [— — —
2&véOnk]e xai o mepi avT[f?] xprluata 260V toic] év adt[fi? — — —] | vac. Ane[— —]voc "Euppdulov vac.] |
[ — —INN[— — -] | [- — —]éHN[— — —].
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rooms M1-M3, the small sculptures, figurines, and votive objects, together with materials asso-
ciated with purification or sacrifice rituals, suggest that these spaces were used for cult prac-
tices”. In contrast, the daily-use and storage vessels identified in other rooms indicate a delib-
erate functional differentiation within the building complex. In the fill of Room M5, where the
fragments of the bowl dedicated to Demeter were found, a bronze coin struck by the city of
Arykanda in the name of Tranquillina (241-244 CE)°, wife of Gordian III, a marble mastoid
weight, and an iron knife were also unearthed. This assemblage provides important data con-

cerning the chronological framework and the purpose of the room in question.

Fig. 2. Aerial photograph of the Sebasteion and the building complex (Excavation Archive)

The bronze bowl itself warrants consideration within the broader votive traditions of the Greek
and Roman worlds, where metal vessels, and phialai in particular, functioned not merely as con-
tainers but as materially and sensorially meaningful objects mediating between the dedicant
and the divine®. Read within this tradition, the bowl from Arykanda should be understood not
simply as an inscribed artifact, but as a ritual object whose material form, context, and text
together illuminate the local character of the Demeter cult and the material constitution of

religious identity in Roman Lycia.

4 For the finds related to the cult obtained from the excavations at the acropolis, see Tekinalp & Sancaktar

2022, 592 Fig. 10.

> Obverse: CABEINIA TP ANKYAAEINA; Tranquillina’s draped bust faces right, with a crescent on her
shoulders. Reverse: APYKAN-AEQN; Faces right, perched on a broken wild boar’s head with open wings, an
eagle facing front, head turned to the right (Hans v. Aul. Lykien, No. 51-53; RPC VIL2, No. 2293). E 20.69g
31.7mm 12, Findspot: Akr 6 (M5) Level 841,073 Sr: 2162 X: 7.70 Y: 0.40, Excavation Env. No: Ary 2019-2168
(Sancaktar 2023, 32 cat. no. 22).

®  Gaifman 2018, 445-462.
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Fig. 3. Plan of the Sebasteion and the priest’s residence (Excavation Archive)

Contextual and Spatial Analysis of the Findspot

The building complex containing the bronze bowl comprises six rooms (M1-Mé6) associated
with two east-west oriented temples. The close spatial relationship with the temples and the
nature of the finds indicate, as noted above, that the area did not serve solely as a residence but

rather as a semi-public space intertwined with ritual activities (Figs. 3-4).

Recent research has shown that the imperial cult was articulated not as a practice confined to
monumental structures such as the Sebasteion (/Augusteum) but as a symbolic field repro-
duced through negotiation with local religious traditions’. This resonates with a wider body of
scholarship that has problematised the rigid demarcation between public and private religious
spheres®. Accordingly, religious practices became manifest in houses, priestly structures, and
semi-private spaces through material culture’; figurines, votive objects, and portable cult
equipment are regarded not merely as reflections of belief systems but as active elements in

the construction of religious identity'°. Therefore, placing a phiale or similar bowl in a specific

7 Parker 2015, 71.

&  Riipke 2007, 1-9; Raja & Riipke 2015, 1-26.
®  van Andringa 2015, 29.

10 Rebillard 2015, 427.
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Fig. 4. 3D reconstruction of the Sebasteion and priest’s residence (Excavation Archive)

location signified not just the consecration of an object used in worship but also symbolized

active participation in the ritual and devotion to the deity".

The spatial distribution within the complex illustrates this point: production traces in M1 sug-
gest a workshop function, while figurines and votive objects in M2-M3 indicate cultic use; the
pottery assemblage in Rooms M4-M6 reflects storage and domestic activities. Finds such as a
seated marble small statue, bronze figurines of Zeus and Hermes-Thoth, an Isis appliqué, a bone
plaque with a Heracles composition, finger rings depicting Aphrodite, and a limestone louterion
demonstrate that the area hosted multi-layered and syncretic religious practices'?. This should
be understood within the context of religious plurality widely observed in Roman Imperial Asia
Minor. The bench (or table) like architectural arrangement in the atrium of the southern
temple, together with the large number of iron knives found throughout the complex,

complements the spatial organisation associated with sacrifice and ritual preparation.

The evidence indicates that the complex served as a hybrid space where a cult official resided

alongside ongoing ritual activity. However, the survival of only the inscribed rim fragments, with

1 For the phialai of the gods, see Gaifman 2018, 456-460.
12 For some examples found within the building complex, see Tekinalp & Sancaktar 2022, 592, 599 Figs. 5, 7, 10.
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no body or base fragments preserved, suggests that the object may have been secondarily
incorporated into the fill layer. Therefore, when evaluating the bronze bowl, one should consider

that it may reflect a contemporary redeposition process within the archaeological context.

Description

The rim and upper body of the bowl can be largely reconstructed from the six surviving fragments
(Fig. 5). There are no pieces from the lower body or base. Dimensions: rim diameter (restored) 17
cm, height (preserved) 3.2 cm, weight 175.34 g. The surface is generally simple, and the
workmanship appears regular. The wall thickness of the body is 0.2 cm. Corrosion marks and
patina, predominantly greenish tones with occasional dark discolouration, are observed on the
surface. Some fragments show deformations due to mechanical damage. The irregular edges of

the breaks suggest that fragmentation occurred as a result of post-depositional processes.

The vessel is generally cup-shaped, with an everted rim profile. The rim fragments are thick-
walled and concave in profile, with the lip slightly rounded. At the junction of the rim and the
body, two grooves run around the circumference of the bowl. These grooves function as a
moulding element accentuating the transition between the rim and the body. No decorative
features are preserved on the small surviving body fragments. The preservation of only the
inscribed upper part of the bowl and the absence of lower body fragments indicate that the
bowl’s complete form is not preserved. This suggests that the bowl was damaged after its use

and was probably broken before being secondarily incorporated into the fill.

Votive Inscription for Megale Thea Demeter

A Greek inscription runs around the exterior of the bowl, immediately below the rim. It was incised

on the surface. The preserved letters were written in a regular line parallel to the rim (Figs. 5-7a-e).
L.H.: 0.6 cm (my) - 1 cm (alpha).

Date: 2™-3" century CE, based on letter forms ( ©, \J, and C). Also, the coin of Tranquillina
(241-244 CE) found in the same layer supports the date.

peydAn Bed Ajuntpt Oed[S]apog oikwvdulo]g.
To the Great Goddess Demeter, Theo[d]amos the steward.

Broken bar alpha, a straight bar in the middle of theta, and lunate omega. oikwvduog=oikovouog:

For the interchange of 0 and w, see Gignac 1976, 277.

The personal name is completed as ©ed[d]apog in the Doric dialect. Alternatives such as
@ed[c]apoc or @cd[]apog could be suggested, but each is rarely attested ™. The name ©eddapog

is more frequently documented in Asia Minor, particularly in areas adjacent to Lycia*.

13 LGPN s.v. ‘©@gdoapog’ IIIA p. 205 (Kephaloidion); IIIB p. 193 (Physkeis, Angeiai and Skotoussa); LGPN s.v.
‘@ebpapog’ 1TIB p. 194 (Melitaia).
14 LGPN s.v. ‘@68apoc’: L. p. 212 (Ialysos); 1L p. 214 (Athens); VB p. 193 (Knidos).
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Fig. 6. Drawing of the inscribed bowl (Macit Tekinalp)
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Megale Thea Demeter

Demeter is here attested for the first time in the pantheon of Arykanda®. In Lycia, the goddess
is relatively less documented than deities such as Apollo, Artemis, and Zeus. According to epi-
graphic evidence, the earliest evidence of the goddess’s presence in the region dates to the Hel-
lenistic Period™. Prior to discoveries made over the past two decades, her cult appeared to be
confined to the cities of western Lycia. A votive inscription from Telmessos dated to the 2™
century BCE is among the earliest evidence". From the same period, the attested existence of a
priestess of Demeter at Patara constitutes the first reliable evidence for an institutionalised
cult®. An unpublished inscription from Kalyanda that mentions Demeter further expands the
geographical distribution of the cult in the interior of western Lycia'’. A Demeter head found

at Antiphellos (mid-2" century BCE) and an unpublished funerary inscription from Kyaneai

offer additional evidence for the goddess’s presence in the region®.

At Tlos, in an inscription recording the organisation of isolympia and isopythia games in honour
of Tiberius and Livia, the empress is exalted as the New Goddess Demeter (0ed Néa Ajuntpt)*.
Similarly, at Kibyra, an inscription dated to 41-54 CE and probably erected by Claudius also

~22

refers to Livia as Néa1 Afju[n]tpr Zefaocti®. Kibyra also provides an unusual combination in
which Demeter and Sabazios were served by a common priest, an interesting example of cultic
syncretism in inner Anatolia®. In the Roman Imperial Period, Demeter’s cult is also documented
elsewhere in eastern Lycia: at Keretapa-Diokaisareia, the priests of Demeter (iep[pleig

Anuritpiol) point to an organised cult™; at Tyriaion, a funerary inscription of Bile, a priestess of

The east-west oriented podium temple situated immediately north of the Mabed-Basilica has been
proposed as a possible sanctuary of Demeter, based on the presence of a tethering ring and a sacrificial
drain (bothros) within its temenos; see Gergek 2018, 328. On the Arykanda pantheon, see LArykanda nos.
81-93 pp. 89-96; Frei 1990, 1742 (Adresteia), 1764 (Apollo), 1766 (Ares), 1773 (Artemis), 1780 (Athena), 1798
(Helios), 1801 (Heracles), 1827 (Sozon), 1838 (Tyche), 1845 (Zeus); Bayburtluoglu 2006, 61; Sancaktar 2019,
15. On the Demeter cult, see Kern 1901, 2713 s.v. ‘Demeter’.

Frei 1990, 1851. On the other hand, according to numismatic evidence in Lycia, only Balboura minted coins

16

with Demeter iconography in the Hellenistic Period (2™-1* centuries BCE: SNG Cop. 51), and in the Roman
Imperial Period, only Phellos placed the goddess on its coins: RPC VII.2, 2214 (Gordian III).
Y TAMII, 84:[— — — — — 1|&voi&ag dmo|teioer Snvd|pra Soxila | Bed Ajuntplil. | To dvyéov Me|vdvdpou kai

| MeAdvta tév | Tocidwviov.
8 TAM 11, 434: Zuvé<y>8nuog Mrnvogilov katesoked|acev T puvnueiov Mapiw[i] Mevekp[d]|tov Tt iepeiali]
AQuntpog T y[Avkutdtm?] | éavtod Opepdon[il.

¥ E. Frézouls (1993, 204 fn. 18) cites an unpublished inscription from Kalyanda that mentions Demeter

alongside numerous divinities (Artemis, the Nymphs, Dionysos, Helios, Sarapis).

% P.Frei (1990, 1782) cautiously describes these as possible or certain; Patara remains the only certain location.

2L Ozdemir 2016, cat. no. 105: ... TovAiq Zefaotf] @cd Néq AfjunTpl...

22 Kileci & Tiiner-Onen 2024, 130. Cf. SEG 59, 1557.

23 [Kibyra 272: Mijvig AtoAwvilov éautd GV | kail Navg tfi yovai|ki | vac. {wor € | igpeds Aduntpog | kai Zaodlov.

24 vac.

SEG 48, 1575: Mnvag AlGvoc ule] | T NeomtoAéuo| “ v ™ | iepoSovAetovot ie|p[pleic Anurtpiot. 1578:

AVp(AA10c) AmoAd|viog Mevdvdpou | Ajuntpog eiepete | émoinoev £aut® | [uvAlung xdpuv.
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Fig. 7. Details of inscribed fragments of the bowl (Excavation Archive)

e

Demeter, makes the cult clear, and the goddess also appears in the lot oracles from the same
region”.

The new inscription from Arykanda thus expands the distribution of Demeter’s cult towards
eastern and inner Lycia. What makes this inscription particularly stand out among the Lycian
documents of Demeter is the use of the epithet peydAn 0ed (‘Great Goddess’). This formulation
has not previously been confirmed in Lycian inscriptions of Demeter. Whereas the inscriptions

from Telmessos and Patara simply describe Demeter as 0ed, here the goddess is explicitly

25

Naour, Tyriaion, no. 5: ...Anudtnlp ydp] oot [kal Zebc] | [owtfipeg] Eoovtar...; no. 30: ...B1An tij un|tel iepéa
AAuNTpog-... See also TAM 11, 1222 (Saracik): ...Anurtnp ydp oot kai Zevg owtiipeg EoovTat...
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accorded an honorific epithet. The direct application of ueydAn to Demeter is relatively rare,
though attested in several places. In Asia Minor, two inscriptions from Smyrna record the
epithet peydAn Bed together with Osopo@dpog for Demeter”. Although the formulation ueydAn

Beda for Demeter is uncommon, it should not be regarded as entirely alien.

Except for Demeter, the epithet ueydAn 6ed or simply peydAn is used most extensively for the
cult of Isis*. The historical relationship of the Mater Magna with the formula ueydAn 6ed must
also be considered. N. Belayche has shown that in Anatolian cultic naming traditions of the
Mater Magna, the formula Mrtnp 0e®v is primary, while the epithet of ueydAn is used much
more rarely for Anatolian Mother Goddesses and is closely connected with the Roman creation
of the ‘Mater Magna’”. This observation adds further meaning to the epithet in the Arykanda
inscription: its use for Demeter aligns with the general theological developments of the impe-

rial period, which were shaped in part by the introduction of local exaltations such as Thea Nea

26 The formula trjv yeydAav Aduatpa is particularly documented during the dedication of a goddess’s statue
and temple in Cyrene; SEG 9, 164: [KA(awdia) Bev]dota KA(avdiov) Kaptis[0]évoug | MeAiopog Buydtnp
| [x]dv peydhav Adpatpav éx tdv i8iwv kai ToV | vadv. In the city of Marisa in Judea: CIIP IV, 3502: Anuritnp
| ueydAn | 1[- ca. 6 letters -] | kat[&] yAv |[..IN[--] | IANI[--].

27 L.Smyrna 655: 1] 60vod0G TGOV HLOT®V ThG ueydAng Oedc mpd méAe|wg Beopogdpov Afuntpog Mntpddwpov

‘Epuoyé|voug tod Mntpodwpov Matpéav cuppdptupa N[—7?] | [—?] Tov otepavngdpov. LSmyrna 727: [—] |

[&]vbumatetovtog AlpAifov —,] | [ilepatevotong i Plov KA[(avdiag) —] | [—] tic peydAng mpd méAewg

Belac] | Beopopdpov Afjuntlpoc,] | [—] AbpnAiag MeAitng iepeiag kai dpx[iepeiag] | [—] tfig Aciag vadv tdv

¢v Zud[pvn,] | [—] dywvoBetotvro[¢ —]APIOY[—] | [—].

28 The spread of Isis cults in Anatolia and the Eastern Mediterranean is intertwined with her positioning as a

universal great goddess, and the peydAr epiklesis has become an integral part of the goddess’s identity in this

process. For some examples of usage related to Isis, see LPhilae 130 (npdg ueydAnv “Towv Bedv); 151 (mpog

ueyd<A>nv Eiotv Oedv v | &v didarc); CPI 1, 2 ("lowdog | Bed(c] pelyldAng [untpdg Ol@v); LAlexandrie imp. 56

(Elowdr Oed ueydAn); LFayoum 204 ("lowdt Eoeyxrifer Oed ueydAn); SB 8870 ("lowdr Oedr peydAni). The

aforementioned epiclesis is also attested in an inscription from Halikarnassos, along with the imperial cult,

as “Abtokpdropt Titwi Kaisapt Oveomactavd Zeactd kal ueydAnt 0ed Kompov Agpodeitni...” (SEG 56, 1822),

also for Aphrodite. An inscription from Lycaonia also attests the construction of a temple for the Great

Goddess Hera in the city of Gangra-Germanikopolis; Marek & Adak 2016, no. 79: [@d M]eydAn “Hpq | [td]

Bupwpata o0 | vaol T xdAk[ea] | kai O n[péOupov] | — — —. On a small hand altar found near Philadelphia

(Lydia), Thea Megale appears alone, without any accompanying divine name; Uzunoglu & Aydin Tavukcu

2022, 161 n. 2: @ed MeydAn | Aivdog kat’ 8|veipov. As with the goddesses mentioned above, this epiclesis was

also employed for many other goddesses, including Leto, Artemis, Athena, Nemesis, Tyche, Anahitis, Astarte,

and Thoeris, from Italy to Egyptian regions, for similar purposes. For some examples, see Leto: SEG 8, 702

®); IG XI1.2, 514 (Bed ueydAn Aptémdt

@epuia); LEphesos 276 (g pueydAng 0sdc | [Apté]udog mpd méAewg); Athena: IG 11.2, 10347a (ueydAng AOnvag);

([AIntoi Bed ueyd|[Aln); Artemis: IG XI1.2, 270 (ueyd|An "Ap|tepig | ©cpui

Nemesis: CIL VI, 532 (MeydAn Népeoic 1] | Pacidedovoa tod kéop(ov)); SEG 38, 1236 (MeydAor Neyéoig | év
Mépxw); CIL VI, 532 (MeydAn Néueoig 1} | facihevovoa tob kdop(ov) | Magna Ultrix Regina Urbis); Tyche: IG
XIL3, 97 (MeydAn ©ed | TOxn); Anaeitis: TAM V, 326 (MeydAn Mrtnp ‘Avaei|tig); TAM V, 327 (MeydAn
Avagit|ic); TAM V, 328 (MeydAn ‘Avaeit|ig); Schwertheim & Schwert 2018, no. 16 (MeydAnt | ‘Avderti); Astarte:
CPIT, 191 (Ac|tépat Bedr mjatplat ueyd|Ant ueydAnt); Thoeris: SEG 40, 1573 (©oripet Oed ueydAn).

29 Belayche 2016, 45.
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Demeter in Lycia and its surroundings. In Graeco-Roman religious terminology, such honorific
epithets as peydAn (megale), Oiotn (hypsiste), Tpokadnyeuwdv (prokathegemon), mpokaBny£tig
(prokathegetis), ém@avéotatoc (epiphanestatos) are concentrated in the Roman Imperial Period,
especially in Anatolia, and express a specific experience of divine power, the god’s sovereignty

over devotees, and a universalising claim.

During the same period, the situation regarding these epithets in Lycia was quite similar: the
existence of honorific epithets such as émeaveotdrn 0ed (the most glorious goddess) and
npokadnyétig Oed (leading goddess) for Hekate of Sidyma indicates that the attribution of such
titles to goddesses was a common practice in Lycia’s religious discourse™. In the city of Phaselis,
alongside the imperial cult of the Augusti, Athena Polias, whose presence has been known since
the Archaic Period, is also referred to as mpoka®nyétig Bed*. U. Brackertz suggests that this
epiclesis reflects the ideology of the Hellenistic Period, arguing that cities bestowed political
epithets on their gods to enhance the prestige of those divinities*”. Many Anatolian cities, com-
peting to attract supporters to their local festivals, appear to have used these titles to increase
the popularity of their local gods. A similar situation arises with the epiclesis émpavéstarog at
the Sura oracle: the god Apollo Surios, whose origins date back to the Archaic or Classical Period,

is referred to as ém@avéotarog in an honorary inscription from the early 3™ century CE®.

Consequently, the first attestation of Megale Thea specifically for Demeter suggests that the
cult of Demeter at Arykanda was probably well-established and publicly prominent in charac-
ter. The epithet peydAn is sometimes added to distinguish a goddess from other local figures or
to emphasise her universal/superior power. From a broader perspective, the epithet ueydn is
closely connected with henotheistic tendencies that elevate one deity above others. This phe-
nomenon is sometimes called ‘megatheism’, describing the practice in the Roman Imperial
Period of presenting certain gods as the greatest, the only true, or the all-powerful deity™. The
dedicator, therefore, chooses an expression that affirms the superiority and authority of his

goddess when presenting his votive offering.

30 TAM 11, 188b-189a; Frei 1990, 1796.
31 TAM 11, 1200: ...iepa]|tedoavta tiic mpoka®nyét[i]|Sog tfig mdAeog Bedc ABnvdg | MoAidSog kai tdV Bedv
Yefac|tdv... The epiclesis in question has also been used for Artemis in Ephesos (Merkelbach & Stauber
1996, 11) and for Hermes in Termessos (SEG 17, 552).

32 U. Brackertz (1976, 211) also distinguished various exaltation expressions used specifically during the
Hellenistic Period to identify a chief deity by engaging in a special relationship with a city: 1-) &pxnyétng,
apxnyérig (tig méAewc) 2-) (mpo)kabnyeuwv, (tpo)kabnyétig (tfig néAewc) 3-) 6 mposotwg (1) mposoT®ow)
Thg TéAew( 4-) 6 ThG TéAewc Bedg. On the epicleses in question, see Geisau 1957, col. 171; Kroll 1982, 69;
Cole 1995, 305.

33 Ppetersen & von Luschan 1889, 45, 82: ém@aveotdtw 0e@ Zovpiw | AtéAAwvI Mupéwv, Tfig untpomd|Aews
00 Avkiwy €0voug...

34 Versnel 1998, 49; Chaniotis 2010, 112.
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Oikonomos Theo[d]amos

Theodamos, who made the dedication, identifies himself as an oikovépog (steward). At
Arykanda, this term is here attested for the first time, and the precise capacity in which it was
held remains uncertain. In antiquity, it carried a wide range of meanings and could refer to
different functions and statuses™. In early Greek literature, oikonomos primarily referred to the
manager of a household or an estate®. From the Hellenistic Period onwards, it was used for
regional financial administrators in royal administrations as well as for financial officials of
various civic institutions®. In the Roman Imperial Period, the term became common in Asia
Minor and was applied mostly to slaves or freedmen who acted as stewards of large private

estates or civic institutions®.

Lycian inscriptions attesting oikonomoi conform to this general pattern. A decree from Limyra
dating to the Ptolemaic period mentions oikonomoi as royal financial administrators, offering
important evidence of Lycia’s administrative structure under Ptolemaic rule®. For the Roman
Imperial Period, a Latin inscription from Patara attests an imperial dispensator of Nero; here,
the Latin term dispensator is used as the equivalent of oikonomos, revealing the connection of
this office with the administration of imperial estates®. A tomb from Olympos records a woman
who describes her second husband Makarios as oikonomos of the Lycian nation (oikovépw to0

Avkiwv €0voug), indicating that the title could be applied to a regional official *'.

The term could also refer to an office attached to a civic institution. At Olympos, a man named

% For the term of oikonomos, see Landvogt 1908; Ziebarth 1937, 2118; Reumann 1958, 339; Fernoux 2004, 238;
Welborn 2011, 14; Goodrich 2012, 27.

36 In the first place, the term was used to mean female household managers in the 6

5% centuries BCE: Phocyl.

2. 7D: 1) 8¢ pelioong olkouduog T dyabn kai émiotatar EpydlecBar.; Aesch. Ag. 155: pipver yap @ofepd
naAivoptog oikovéuog SoAia, uvauwv Mijvig tekvomotvog.; Lys. 1. 7: kal yap oikovpog detviy kal @etdwAdg
[&yadn] kol dkpipidg mavTa drotkodoa: Following this, it was also attested as meaning a householder (later
with the synonym oiko8eonétng) until the 4™ century BCE: Plat. rep. 417a: onéte & avroi yijv te idiav kai
oikiag kai vopiopata ktricovtat, oikovipor pev kal yewpyol dvti QuAGKwv €covtat...; Xen. oik. I. 2: Aokel yoiv,
€on 6 KpirdPouvAog, oikovépov dyabod eivat €D oikelv TOV Equtod oikov.; Arist. Pol. 1282a. 22: olov oikiav o0
uévov €oti yv@vat tod otjoavtog, GAAG kal BéATiov 6 xpwuevog alti kpivel (xpfitar § O 0ikovpog)...

37 For oikonomoi in the Hellenistic kingdoms, see Landvogt 1908, 10; Bagnall 1976, 80; Aperghis 2004, 269;

Goodrich 2012, 27.

For oikonomoi served for private individuals during the Roman Imperial Period, see Martin 1990, 14;

Goodrich 2012, 71.

38

39 SEG 60, 1536; ...ToUg 8¢ & T1 &v adtoic émPAnOf mpdooe[v kai Tovtwv] undepiav Emotpo@rv moteichat Tovg

0ikoVOUOoLG... and ...cuvtd€at 8¢ Toig oikovouoig kai Toig €ml TV WVEOV vououg kal T draypdupata Kal Td
d10p0w- pata EkTIBEVAL EkAOTNG NUEPAG TTPO TGOV Aoylotnpiwy év AeLKWHAOLY Yeypaupéva... For the Lycian
administration during Ptolemaic period, see Bagnall 1976, 80.

40 TAM I, 486: [...] | et Thaliarchi Aug(usti) I(iberti) f(iliae) | Thaliarchillae | Neronis Aug(usti) disp(ensator) |
[clontub[er]nali suae. For the dispensator, the Latin equivalent of the term oikonomos, see Mason 1974, 71,
s.v. ‘olkovOpo¢.

1 TAMII, 1163; .1 Sevtépw dvdpi | pov Makapiw, oikovduw Tod Avkiwv #0voug
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Dionysios is described as the oikonomos of the city (oikovéuog tfig téAcwg), likely a public official
responsible for managing the city’s lands*. A remarkable inscription from Korydalla records a
freedman, Hermianos, who, despite being the oikonomos of the city, dedicated a statue of Athena
Nikephoros to Septimius Severus and his family and a censer to his city®. This is a rare example
documenting the manumission of a slave in the province of Lycia: after the confirming of the
proconsul his freedom in accordance with the law, and upon the decision of the Lycian League,

he was appointed oikonomos of the city. He had probably been a slave of the city before.

The term oikonomos was also used for the steward of the private estates of wealthy citizens: two
inscriptions from Patara record Zosimos*, oikonomos of Tiberius Claudius Agrippinus, and Aph-
thoros, oikonomos of Claudius Titianus®. Similarly, in Pinara, Symphoros, the oikonomos of Clau-
dia Platonis, is documented®. From Balboura, oikonomoi of large landholding families are
known: the first is Philostratos* the oikonomos of Sextus Marcius Titianus, and the latter is Clau-
dius Elenkes®. A comparable instance is recorded from Kibyra: Artemon, a slave and also an

oikonomos of M. Calpurnius Longus, presented a votive offering to Dionysos®.

The evidence for oikonomoi in Lycia goes beyond these two fundamental categories. A phratria
inscription from Limyra dedicated to Zeus Heliopolites records two oikonomoi, Anthos and
Eutaktos, sons of Ligys®, who were probably stewards of the lands of the god’s temple. A differ-

ent usage appears at Kibyra: in a tomb penalty clause, the violator is required to pay a fine to

42 TAM I, 1151: Tévde tOV TOuPov Alovioiog, oikovdpog tig TéAe|wg...

4 SEG 64, 1384: [AU]roxp[dToporv Kai

AbpnAiw | Avltwveive ol MomAiw Zentipiw Té|tla edoepéorv evtuxéorv kai TovA[{ia] | [ZelPaoti, untpi

caplowv ZePaoto[ig A. Zentipiw] | [Z]eovrpw Meptivakt k[al Mdpke

kdotpwv, O dyadua t[fic] | Netkagdpov Adnvag kai v Aifalvewtpida T méAt ‘Epuiavog éAevdepw|[0eic]
olkovduog Tfig TéAews, kpeivav|tog kai Tob Aaunpotdrov €0voug | kai émkvpdoavtog dvBundtloly | Thv
ghevBepiav katd TOV vé|uov, 8t fiv évedeifato ebvorav.

4 TAMII, 437: ..4ménkev (sic) Zwopog oikovéuog TiPepilov] KAavdiov Aypirneivov...

4 Jameson 1966, 129: "A@Bopog oi|kovéuog | Khavdiov Titi|avod tovg 8pé|pavtag EGPuxov | kai ‘HpdrAeiav

pv|ripng xdpuv fi|pwag.
TAM 11, 518: to pvnpeiov todto Tup@d[pov] | olkovépov KAavdiag Matwvid[og].

46

47 SEG 48, 1562: [Z]é€tov Mdpriov Aat[ut]avdv kai Mapkiav | [MIviunv vacat | [®@lildotpatog oiko|[vépog

Mapkiov | [Ti]tiavos v Tovg | [1]18{ouc yoveic | uvAung x&ptv. SEG 48, 1563: [----]||[-- oikovduog? T. Map]|kiov
Anmotnplavod tov otdov || [klad t& émipepdueva dydAuata adtod Te kal Tfg yuvaikdg avtod T'va|[unlg
Buyatpdg Map||kiov d1hootpdrov | xdptv uvAung | T eig adtods | {otv.

4 SEG 62, 1405: [to0To 16 dvyleio[v] | [ca. 3 'EA]Jevkiov BaABovpéwg | [vio]d KAa[u]diov EAevkéug oiko|[vé]uog

EYEVETO EQUTR...

49 SEG 48, 1606: ‘Aptépwv M(dpkov) » KaArouvpv[i]|ov Adyyov 800Aog oi|kovduog Avoviow Be|d Ennkd eOxAv.

See also SEG 48, 1604 Mntpi ‘Ahaconvi] |'Aptépwv Tw(.] | MAPI ™ OZ[. .] | Ontp cwtnpliag | kai mpokomfig

M(dpkov) « | KaAmovpviov « Ady|you « toD deomdtov | adtod * e0€duevog | dvéotnoev. SEG 48,1593: [ - - - - - -

- - - I Mdp[k]lov KaA|mopviov Ab[v][you oiko[véuoc] | Al edxrv &véOnke. See also Corsten 2005, 17.
0 SEG 27,929 (=56,1728 and 62, 1416): “Yroypagr) A1dg ‘HAtomoAtod. "AvBog Afyvog oikovdpog, Mijvig KapaAog,

TdAvog Aptadog, ABnvaydpag Mevavdpouv, AtoAldviog Meveotpdtov, EGtaktog Alyvog 0ikovouog....
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the oikonomos of an estate (o0 témov)*.

As for Theodamos at Arykanda, given the direct spatial relationship of the building complex
with the Sebasteion and the pronounced ritual character of the findspot, it is most probable
that he served as steward of the city’s lands. On the other hand, the possibility that he was the
oikonomos of a temple or the Demeter cult itself cannot be excluded®. In any case, it is under-
standable that a person responsible for agricultural lands would dedicate a votive offering to

the goddess Demeter to ensure the abundance and fertility of the lands under his care.

Conclusion

The inscribed bronze bowl found in the building complex associated with the Sebasteion at
Arykanda provides the first direct evidence for the cult of Demeter in the city. The findspot
shows that ritual activities were not limited to temples but took place within more complex
spatial arrangements where domestic, storage, and cultic functions intersected. It must be
acknowledged, however, that the bowl’s survival as rim fragments only, without body or base,
raises the possibility of secondary deposition. Even so, this does not undermine the significance
of the find: the building complex itself has yielded abundant evidence for cult activity, and the
redeposition, if it occurred, appears to have taken place within the same ritual-domestic
sphere. The connection between the votive and its broader spatial context therefore remains
meaningful. The figurines, votive objects, and other ritual-related findings from the building

complex indicate that the area had a multi-layered, syncretic religious function.

This votive bowl expands the distribution of Demeter-related documents in Lycia eastwards.
The use of the epithet ueydAn 6ed for Demeter in the inscription suggests that the goddess’s
cult at Arykanda held a strong local position. This usage is consistent with the honorific reli-
gious discourse that became widespread in Roman Imperial Anatolia. The dedicator’s identifi-
cation of himself as an oikonomos points to an official attached either to the city or to the Deme-
ter cult. On the other hand, he must have made this offering to Demeter, the goddess of agri-
culture, for the abundance of the lands under her responsibility. Beyond its value as an epi-
graphic document, the bowl should be understood as a ritual object in its own right. Metal ves-
sels of this kind, closely related to the phialai that ranked among the most emblematic votive
offerings of the Greco-Roman world, were not passive supports for inscriptions but active par-
ticipants in the dedicatory act. The material substance of the object, the gesture of presenta-
tion, and the words incised upon it together constituted an indivisible ritual whole, through
which the dedicant gave tangible form to his devotion to Demeter. Consequently, the bronze

bowl not only testifies to the existence of the cult of Demeter at Arykanda but also advances

1 SEG 53, 1676: ‘ABnvaydpag OANmd katecookevooey £avtd {Gv | kal Tf yuvaikel pov ‘Evdder {dhon kai Toig
Tékvug | kal 8v &v atdg BouAndf ‘Abnvaydpag Etépw 8¢ | 00devel é€£otan vOdPan év Tfj copGy Emel dmoteiot
| 6 ipwtdTw @eiorw * ¢ kal T¢ UkovSuw Tod Témov * ¢, | toUTov dvtéypagov ig & &pyxeida) étéon.

52 Oikonomoi could serve not only for a city but also for a temple; see Reumann 1958, 341; Goodrich 2012, 52.
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our understanding of the spatial organisation of religious life and the theological language used
in Roman Lycia.
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